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Welcome, I welcome you all to this lecture in the course Introduction to Paninian grammar. In this
lecture, we shall be studying the sixth most important type of stitra namely the adhikara siitra which
is which can be generally understood as the domain indicating statement in the grammar of Panini.

What is an adhikara? The definition provided explains the concept of adhikara, there are two
definitions provided; first one is "svade$e vakyarthastinyatve sati uttarsiitra-ekavakyataya
arthadhijanakatvam", a statement which generates the meaning by getting one with the sentence
that is available from the subsequent siitra, when the sentence meaning in the place where the siitra
is stated is zero, svadese vakyarthastinyatve sati.

This definition captures the functional approach of the definition, the core featural definition of
adhikara is provided in $abdasiitra, which says "granthopagranthavisayanirdharakah $abdah
adhikarah"; that statement which determines the domain of the sub sections and the main chapter
or main section of the book, granthopagranthavisayanirdharakah $abdah. This is the meaning of
adhikara. What this adhikara helps a student understand is an important feature of the learning,
which is called vyutpatti and the term vyutpatti is defined once again in the $abdasttra as
'granthoddesajfiata vyutpattih'.

The state of being knowledgeable about the contents of the work is called 'vyutpattih'. So, by
knowing the adhikaras we come to know about the contents of the work. So, particular siitra
coming from a particular section, you will easily recall what kind of adhikara this siitra comes in;
this siitra is governed by and that will facilitate you to have an overall understanding of the siitra,
overall functioning of the sitra.

So, the ability to know which topic is dealt with where in the text and the study is what is known
as vyutpattih, one of the important features of the traditional learning and adhikara facilitates this
vyutpattih; I should say the knowledge of adhikara facilitates this vyutpattih.

So, hereafter we shall be taking a panoramic view of Astadhyayi by looking at important adhikaras
stated in the text of Astadhyayt; we start with 1.1 and the one adhikara that is not stated by Panini,
but is stated by the commentators is samjiiayam. So, this 1.1 there are lots of sarhjfias that are
termed, that are stated and therefore, Katyayana suggests that there should be this adhikara sarmjia.
So, here are the sarhjiia that are discussed in 1/1 vrddhi guna sammyoga anunasika savarna pragrhya



ghu gha nistha; many of which we have already studied when we studied the technical terms the
sarmjias.

Then there is this sarvanamasamjia and avyayasarnjiia; this is also what we have already studied,
they are all stated in 1/1. There are 35 words which are part of the group, which is called
sarvanama. So, this is the definition by enumeration. So, also is the case of avyaya, a definition by
enumeration; the 35 words in the sarvanama group are sarva vi§va ubha ubhaya datara datama
anya anyatara itara tvat tva nema sama sima purvaparavaradaksinottaraparadharani vyavasthayam
asammjiayam svamajiatidhanakhyayam antarm bahiryogopasamvyanayoh tyad tad yat etat idam
adas eka dvi yusmat asmat bhavatu kim all these sarmjnas are part of 1 1.

Then the adhikara in 1.2, there are two important adhikaras; the first one is nit from 1.2.1t0 1.2.26,
an element having n as marker is called nit. This property is extended to other elements, which do
not have this property and this is what is described in this big section. One of the siitra we have
already seen is sarvadhatukam apit, which falls into this particular section. This is an extension
which is stated an adhikara which covers the extension, this is a unique example. The second
important adhikara in 1.2 is ekasesa one remaining. So, there are several elements stated, out of
which only one remain and here is one example; this is an example of 1.2.64 sartipanam ekasesa
ekavibhaktau. What it says is in immediately before the same vibhakti, one of the two forms
remains. So, if we have 'rama rama au', au is the dual suffix and here we have two ramas. So, one
of them is deleted and the one remains. So, 'rfama rama au' and you will get only rama plus au,
which will result in ramau.

Similarly, when you have a compound like matr plus su plus pitr plus su and su gets related matr
plus pitr. Now, amongst these two only this one pitr remains; one this one gets deleted. And so,
the final resultant form will be pitr. So, when you say pitarau as Kalidasa says jagatah pitarau
vande. So, pitarau means matapitarau. This is what is stated in this section pitamatra, that is the
sttra which appears in this section.

When we go to 1.3, the first adhikara that we see is 'it' 1.3.2 to 8. So, 'it' is a marker we have already
studied in detail all these sttras, starting with upadese ajanunasika it, halantya, na vibhaktau
tusmah, adirnitudavah, sah pratyayasay, cutt, laskvataddhite and then finally, tasya lopah.

The next important adhikara in 1.3 is atmanepadam from 1.3.13 up to 1.3.77 long adhikara. So,
this adhikara states a set of suffixes to be added; one in order to denote certain meanings bhava
and karma together with karta, and after a specific kind of roots or specific kind of root plus preverb
combination. Then from 78 to 93, there is adhikara parasmaipadam, a set of suffixes to be added,



one in order to denote certain meaning namely karta, only karta and two after a specific kind of
roots or a specific kind of root per plus preverb combination.

Remember these two adhikaras do not state what is atmanepada and what is parasmaipada; they
state when atmanepada suffixes are to be used and when parasmaipada suffixes are to be used. So,
the answer when should we use atmanepada, when should we use parasmaipada; the answer to
these questions you will find in these two sections. What is atmanepada, what is parasmaipada you

will not get the answer of these two questions over here; that is given by the samjiiasttra which
we have already seen, which appear in 1.4.

Now, when we go to 1.4, here are three important adhikaras; the first one is akadarad ekasarmjna
the very first siitra, which says that one element stated in this section gets only one term, this
adhikara governs the entire 1.4 to 1 and 2.2 three padas three subsections. Now, if it so happens
that, by definition that element gets two terms, two samjnas; then the one stated by a later rule
prevails over the earlier stated one. This is stated by 1.4.2 vipratisedhe param karyam; a very
important siitra, which talks about the conflict resolution principle stated by Panini himself,
although in a limited domain.

The tradition applies this principle everywhere in the Astadhyayi though. The next important
adhikara in 1.4 is karake, from 1.4.23 to 55, in which the roles, the entities are thought to possess
the capabilities of playing in the accomplishment of action are described, $aktibuddhih karakam
given by $abdasiitra. Nipatah there is another from 1.4.56 up to 98; this covers the groups of words
including cadi and pradi and those which are termed upasarga and gati and also karmapravacaniya,
all of them they are called nipatas. All the nipatas are termed avyaya by svaradinipatam avyayam,
which we saw earlier.

When we go to 2.1 we have an adhikara sup, which is stated in the second rule, which goes up to
2.2 38, so two subsections, two padas. Then there is saha supa stated in 2.1.4, which goes up to 2
2 38; samasah from 2.1.3 up to 2.2.38. What it means is, if there is a pada at the end of it is super
pears and if there is another pada, at the end of which another sup appears and if they are
semantically linked, then the resultant form could be a samasa. So, these two sups subntas they are
the primary conditions for a samasa to happen. If it is the condition that in this pada there is no sup
over here; but there is a sup over here, then this does not qualify to be called samasa, this is what
these adhikaras tell us.

The basic condition for samasa is to minimum to sups, two words ending in sups; this is the
minimum this is the basic condition. What it also implies is that padas, are the input for the
compounding process. What it also implies is that, compounding is a process based on the
sentences; sentence is the input, compound is the output.



In 2.1 we also have to other specific adhikaras of compounds; the first one is avyayibhava from
2.1.5t0 2.1.21. What this means is that, if the first word amongst the two getting compounded has
got an avyaya as a pratipadika and a sup followed and then there is another element with a sup and
such a compound is called avyayibhava in general, this is what happens. And in tatpurusa
compound, which is stated from 2.1.22, which goes up to 2 2 22; the major point is that the two
subantas which are available out of them the second subantas, the meaning of the second pada is
prominent and then such a compound is called subantas by default. This is what is the meaning of
these two adhikara avyayibhava and tatpurusa.

Then we go to 2.2, the important adhikara is bahuvrthi, where bahuvrthi compound is stated from
2.2.23 to 28. And the important point over here is that, there are two sups which are getting
compounded and there is one more word with the sup outside of this compound and this non-
compounded word outside of the compound, this word becomes prominent. So, this is the
qualificant, this becomes a qualifier, such a compound is called bahuvrihi; this is what this section
primarily tells us.

Then we go to 2.3, the adhikara is anabhihite and this governs the entire 'pada’. What it means is,
were not expressed; when the karaka is not expressed by a thing mainly primarily, then it is
expressed by dvitly trtTya caturthi paiicami and saptami we have already seen this when we studied
the karaka and abhidhana systems. prathama is added to a pratipadika, whose karaka is already
expressed by a tin mainly.

Then we go to 2.4, there are three important adhikaras stated in 2.4; one of them is ekavacanam
2.4.110 16, the number of a specific kind of dvandva compound gets singular number. The dvandva
compound prescribing siitra comes in 2.2.29 only one siitra; therefore it was not mentioned as an
adhikara. Now, this is an adhikara which mentions the number of a peculiar kind of dvandva
compound.

Then we have another important adhikara called ardhadhatuke from 2.4.35 to 57, which means
immediately before an ardhadhatuka suffix certain substitutions take place. For example, asterbhii
2.4.52, what it means is; when you have 'as' as a verbal root bhii, which is added the suffix ta,
which is an ardhadhatuka by definition, then in the environment of this ta 'as' gets replaced by bhi.
So, the next step we get is bhil plus ta. And so we derive the form bhiita similar, such rules are
stated in this particular section.



The third important adhikara is luk that is deletion from 2.4.58 up to 2.4.84. So, in the process of
derivation of a compound as we saw earlier, we need two words ending in sup; this is a sup, this
is a sup. And now 2.4.71 applies and deletes this sup. So, what we have is only the left hand side,
the prakrti part left over here, this is what gets constituted in a samasa or a compound.

Then we go to 3.1 and the major adhikara is pratyayah, that starts from 3.1.1 and goes up to 5.4.160.
The next adhikara is parah, which is a qualifier of pratyayah also the same range adyudattah also
qualifies pratyayah same range. So, these three adhikaras they govern the entire three chapters; 3,
4 and 5. And this is why this particular section of three adhyayas is called vidhi; as we have seen
earlier when we studied the vidhisiitra type of vidhi in the Astadhyayl. What this means is that,
this is how the sentence, this is how the sentence is structured. So, you have left hand side which
is a prakrti and right hand side is pratyaya.

Now, which pratyaya will be coming over here that is stated in this particular section and which
prakrti that is also stated in this section. For example, dhatoh is another adhikara important
adhikara 3.1.91 up to 3.4.117; this adhikara tells us that, this slot left hand side is filled by dhatu,
which is a prakrti. So, we have dhatu plus pratyaya dhatu plus pratyaya dhatu plus pratyaya dhatu
plus pratyaya that seems to be the case in this particular template.

The next important sub adhikara within the pratyaya adhikara is krtyah and these are krtya types
of suffixes. So, from 3.1.95 up to 132, we have the krtyadhikara. So, what this means is that, the
suffixes that are added after the dhatu in this section, they are krtyapratyayas all of them dhatu plus
krtyapratyayas So, this pratyaya slot which is the generic slot is now filled with krtyapratyaya and
then there are specific krtyapratyayas like ya tavya aniyar etcetera, they all replace these generic
template, generic slots.

What this means is that, from 3.1.91 the left hand slot is filled in by a prakrti called dhatu. So, we
have dhatu plus pratyaya etcetera and so we have examples like ram verbal root plus ghafi kr plus
tavya and Kkr plus ti. And so, we get the forms rama which is a pratipadika, kartavya which is a
pratipadika krti which is a pratipadika and karoti which is a tinanta form. What this also generates
is dhatu plus pratyaya and pada is generated or dhatu plus pratyaya and the dhatu is generated.
Similarly, dhatu plus pratyaya and the pratipadika is generated, all this is governed in this particular
section.

The adhikaras in 3.2 are these two, bhiite 3.2.84 to 122. So, bhii plus ta, the suffix ta is added in
the sense of past tense. And so, we get the form bhiita one who existed; similarly vartamane is
another adhikara meaning condition 3.2.123 to 188. So, bhii plus lat, lat is stated in the sense of
present tense, lat gets substituted by ti and then there is a which comes in between and so, finally,



we get the form bhavati; means he, she or it exists in the present tense. There is one more
'tacchilataddharmatatsadhukarisu’ from 134 to 176, these are the additional shades of meanings
that are available and we shall explain them when we talk about the accents in the next lecture.

Then there are these three adhikaras in 3.3 bhave from 3.3.18 to 130, akartari ca karake sarhjiiayam
same range and striyam 3.3.94 to 107.

So, let us take the example of these three striyam; here we have the verbal root kr to which we add
the suffix ti, which means bhava and which also means stri. So, krti is a feminine form, which
means the action of doing ; mati is the feminine form which means the action of thinking, gati is
the feminine form which means the action of going, all such words are derived in this particular
adhikara.

Then we go to 3.4, the important adhikara in 3.4 is lasya, which governs the section 3.4.77 to 117
and this is how the forms get generated in this particular derivation using the siitras which come
in this adhikara. So, bhii plus lat and then lat gets substituted by ti by 3.4.78 and then there is a
which comes in between 3.1.68 and then the other rules apply and we get the form bhavati. So, ti
comes in into this section. So, ti comes in the derivation because of the siitra, which appears in this
particular section. And so, you have all the forms of all ten lakaras and their substitutions which
are stated in this particular section.

Next we go to 4.1 and here we have some important adhikaras; for example, nyappratipadikat from
4.1.1 to 5.4.160, a huge adhikara recovering two adhyayas; striyam from 4.1.3 to 77 striyam, the
suffixes stated in the sense of feminine gender, they are stated in this particular section.

Then we have an important adhikara to 4.1.76 to 5.4.160 taddhitah, this is also big adhikara. So,
taddhitas are the pratyayas, we have already studied them; then there is a sub adhikara within the
taddhita namely an, which goes up from 4 1 83 to 4 4 2 and apatyam for is the meaning condition,
which governs the siitras stated in between 4.1.92 to 176, these are the adhikaras.

And what this means is that, if this is a generic slot filled in by the adhikara pratyaya like this.
Then from 4.1.1 the left hand slot is filled in by a prakrti called pratipadika and so, we get
pratipadika plus pratyaya and so on. So, ram plus ghafi this was the earlier dhatu plus pratyaya,
this was also dhatu plus pratyaya, this was also dhatu plus pratyaya, this was also dhatu plus
pratyaya. Now, next we have rama plus su; rama is a pratipadika to which is added a pratyaya;
kartavya is a pratipadika to which is added a pratyaya krti is a pratipadika to which is added a

pratyaya.



These are siitras stated in this particular section, this is what this adhikara means. So, in a nutshell
what we have is pratipadika as an input to which is added a pratyaya and so we derive pada as an
output. Similarly, pratipadika as a as a prakrti and pratyaya, which is added to it and we derive
another pratipadika; taddhita suffixes are such, then we have pratipadika plus pratyaya and we get
pratipadika plus pratyaya they are neither pratipadika, they eventually become pada, but these are
the feminine forms, which are not termed as pratipadika by Panini..

So, this taddhita-adhikara continues up to the end of 5.4. So, we would not go into the details of
this taddhita right now; we will go straight away to 5.4 and there is an important adhikara
samasantah stated in 5.4.68, which goes up to 5.4.160. In this section, several suffixes which are
added to a compound are stated, here is an example.

So, when we compound these words mahat su rajan su, we have to derive the word maharaja and
this is how we derive it mahat su rajan su and then the suffix tac is added, which appears in this
section rajahas-sakhibhyastac. Then we have su deleted by a stitra in the adhikara luk, supo dhatu
pratipadikayoh 2.4 and 71. So, we get mahat plus rajan plus 'a' and then 'a' gets substituted by a
maha a r3jan a maha and this an maharaj gets deleted , finally we get maharaja. So, now the
original word is rajan, which is reduced to raja; so we see this 'a' coming at the end figuring in the
word maharaja, this is the importance of the samasanta suffix.

Then we go to 6.1, the main adhikara in 6.1 is samhitayam 6.1.72 up to 158; what it means is when
in close proximity do what, do the substitution of sounds in the given conditions. Another
important of adhikara in the same section is ekah ptirvaparayoh from 84 to 114.

What this means is 1 substitute in place of 2 earlier and later. So, if we have this condition A plus
B, then in place of both of them we have C. What it means is that, if there is a sequence at the end
of which A appears and if there is another sequence of words at the beginning of which B appears,
then in place of this A and B, you get C. The remaining part remains the same and then you get C
in place of both these A and B. Before this from 72 up to this 84 there are two stitras, which are
stated which do not do this, where A plus B gives you the output namely C plus B.

The next important adhikara in 6.1 is sut stated from 135 to 157. So, here is an example. So, you
have sam plus kr plus ta, ta is added after the verbal root kr to which this kr su is added
samparibhyam karotau bhiisane a stitra appearing in this section. So, this s is added to this kr. So,
now, we have sam plus s kr plus ta and we get the word sarmskrta, derived by in this particular
fashion.



Then the important adhikara is anta udattah from 6.1.159 to 223. What this means is final vowel
is accented.

Then we have another important adhikara samasasya, which is stated in 6.1.223 and it is go goes
up to the end of 6.2, 6.2.199; what this means is by default final vowel of a compound is accented.
So, there is no other important adhikara in 6 2. So, we go directly to 6.3 and here there are a few
adhikaras; one is uttarapade 6.3.1, it goes up to the end of 6.3. What this means is immediately
before an uttarapada. So, if we have this condition a b ¢ plus sup, where ¢ appears at the end plus
another prakrti and sup. What this means is that, in the condition of this sup, this ¢ gets substituted
by d. So, this is an uttarapada, in the environment of uttarapada something happens to the
purvapada; this is what this uttarapade adhikara means.

Then we have aluk adhikara from 6.3.1 to 24, which means non-deletion of the sup. So, if we have
this situation, where a b ¢ plus sup plus prakrti and a sup; then this sup is supposed to be dropped
deleted, but this is not deleted on account of the siitra stated in this particular section and this is
the output that we get and several examples exist, words like Yudhisthira and so on they are
examples of this section.

Then the important adhikara sammhitayam once again from 6.3.114 up to 138; then we also have
another adhikara dirghah from 6.3.111 up to 6.4.18 and here the adhikara crosses over into another
subsection, another pada. The example is this, we have vi§va plus mitra and so, 'mitre carsau’ is
the stitra which appears in this section, which says that immediately before an uttarapada which is
mitra, substitute this short vowel by a long vowel. So, vi§va plus mitra becomes vi§va plus mitra
and the result we get is vi§vamitra, if and only if this word qualifies a rshi and if it is a sarhjia.

The most important adhikara in 6.4 is angasya and this governs the five subsections 6 4 and the
entire 7th chapter; it goes up to the end of 7 4, 7.4.97 and the others adhikaras are
'asiddhavadatrabhat' as well as 'bhasya’.

So, what is an anga? We have already studied this, 'yasmat pratyayavidhis tadadi pratyaye angam’;
that verbal element x at the beginning of which comes y to which is added a pratyaya by
prescription, immediately before a suffix pratyaya is called anga. So, if you have y plus pratyaya
in this case, y is equal to x that is an anga and if you have y plus pratyaya plus pratyaya, in this
case y plus prtayya is x that is an anga.

So, for example, ram plus ghafi and kr plus tavya also kr plus ti and kr plus u plus ti, we have these
angas; in case of ram plus ghaf, ram is an anga, kr plus tavya, kr is an anga, kr plus ti, kr is an



anga, because these suffixes are stated after these prakrtis, these dhatus. In case of kr plus u plus
ti kr is an anga with reference to u; but with reference to ti kr plus u this becomes an anga. Now,
we get the outputs of these and rama is the output of this ram plus ghafi. Now, rama becomes an
anga when su is addicted. So, with reference to su rama becomes an anga, with reference to su
kartavya becomes an anga, with reference to su krti becomes an anga karoti is not an anga karoti
is a pada.

What is a bha? So, when we have this situation pratipadika plus pratyaya in this case first omit the
first 5 pratyaya stated in 4.1.2. Now, from the remaining ones from 4.1.2 up to 5.4.160, a vowel
beginning and amongst the consonants y beginning y beginning pratyaya follows, then the
pratipadika is called bha. So, this pratipadika is called bha if this pratyaya is of a peculiar kind;
this pratyaya should belong to this list omitting the first five, this pratyaya should be a vowel
beginning and this pratyaya should be; if at all it is a consonant beginning, then it should be y
beginning. Then this pratipadika will be called bha, a subset of anga.

Now, in this list of sups, the ones in blue they are the suffixes which are vowel beginnings of
suffixes; they cause the previous pratipadika to be termed as bha, the red ones they are consonant
in beginning, but not y beginning. So, they caused the previous pratipadika to be called further and
all of them they caused the previous pratipadika to be called an anga.

So, here are examples 'marut plus as' is 2.3. So, 'as' is a vowel beginning suffix and the 6th suffix
stated in 4.1.2. So, marut is called bha. So, we get the form marutah. Now, when we go to marut
plus bhyam which is 3.2 bhyam is a consonant beginning suffix 8th one stated in 4.1.2. So, marut
is not called bha, it is called pada and t gets replaced by the by d, which is governed by the adhikara
padasya and so, we get the form marudbhyam.

Similarly, when we have 'rajan plus as' 'as' is obviously 2.3. Now, 6.4.134 applies and this 'a' over
here gets deleted. So, we get 'rajn as' finally we get the rajiah; this is because this is a bha. Whereas,
if you have rajan plus bhyam, this is a consonant beginning suffix; so this does not get the term
bha, instead it gets the term pada, because of which 8.2.7 applies and this 'n' gets deleted and so,
we get the form raja plus bhyam rajabhyam. So, here are the forms of rajan, in which the blue ones
indicate that they are caused using the term bha and the red ones are generated using the term pada.

Now, let us go to quickly to the adhikaras in 7.1, num is an adhikara is an augment and we have
seen the paribhasa siitras which tell us where the augment with the marker m is to be added, namely
immediately after the final vowel. So, here is the siitra napurnsakasya jhalacah 7.1.72, because of
which num is added to vana in this particular case; vana plus jas, jas gets substituted by $i. So,
vana plus i we have and now this num is added after the final vowel over here. So, we get vanan



plus i, then this a gets lengthened vanan plus 1 we get the form vanani, which is 1/3 vanam vane
vanani vanam vane vanani and so on. So, this entire section 58 to 73 deals with this num.

Now we go to 7.2, there are two important adhikaras to be remembered; one is 'it" which starts with
7 to 8 and goes up to 78. So, here is an example path plus ta and since this is an ardhadhatuka
suffix; so ardhadhatukasya idavaladeh 7 to 35 applies and so, we get path plus i ta it is added to
this ta and we know by the paribhasastitra that the augment with the marker t is added before. So,
we added here. So, we have path plus ita and we get the form pathita.

The next important adhikara is vibhaktau immediately before vibhakti from 7 to 84 up to 113. So,
example is tyadadinam ah. So, when a vibhakti suffix follows, substitute this tyad etcetera by ‘a'.
So, we have yad which is tyadadi here yad plus su this is the vibhakti, then this d becomes d gets
substituted by 'a’. So, we have 'y a s ya s' and yah.

The important adhikara is 7.4 is abhyasasya, in place of part of the abhyasa. So, the rule is haladih
sesah 7.4.60 which says that, only the initial hal that is a consonant of the abhyasa remains; that
means others get deleted. Here is an example. So, we are deriving the perfect forms of path
litlakara. So, path plus lit, path lus tin, path plus ti path plus 'a’; now we get the reduplication of
path, so we have path path 'a', now this part is defined, this part is called abhyasa by definition
purvobhyasaHh, this is the abhyasa. In this abhyasa there are two consonants p and th haladih
$esah says that only the initial consonant remains; that means this th gets deleted. So, we have ‘pa
path a', then this 'a' gets lengthened and we have pa path a, finally, we have get the form papatha.

Then we go to 8.1 and the adhikara is padasya from 8.1.16 to 8.3.55 and then padat from 8.1.71 to
74 and anudattarh sarvam apadadau from 8.1.18 to 74. So, what is a pada? We have already seen
this suptinantarh padam, a verbal element at the end of which appears a sup or a tin is called pada.
What is a sup? A set of suffixes stated in 4.1.2. What is a tin? A set of suffixes stated in 3.4.78.

These are the sups for you, we have already seen them. And these are the subanta forms, so these
are called the padas. These are the tins for you 18 suffixes, we have also studied them and the red
ones are the final elements. And these are the tinanta forms also known as pada by the definition.

Now, the adhikaras in 8.2 very very important, very very crucial; the adhikara is purvatrasiddham,
I mean this adhikara governs the entire three subsections 8.2.83 and 8.4, it goes up to the end of
8.4. What this means is that, the rules stated in these three subsections are non-existent for the
rules stated in the earlier 29 subsections. And two, the rules stated earlier in these three subsections
are also non-existent for the rule stated later on in these three subsections. What this means is that,



the output of the rules in these three subsections cannot be the input for the earlier 29 subsections
and two, the output of the later rules in these three subsections cannot be the input for the rules
stated earlier in these three subsections. This is what this is the unique construction as far as the
text of AstadhyayT is concerned

So, what this means is three sub chapters 8.2, 8.3 and 8.4 are non-existent for the rest 29 sub-
chapters appearing before. Each subsequent rule in a 8.2, 8.3 and 8.4 is non-existent for a previous
rule or rules. The last rule 8.4.66 is non-existent to the entire grammar; the output from these rules
cannot be an input for earlier rules. In case of rule conflict, earlier rules overrule the later rules;
these are the meanings of the adhikara, these are the implications of this adhikara purvatraa-
asiddham.

Here is an example, no retroflex in kurvanti, this is the derivation. So, we have kr plus lat kr plus
anti, then u comes in kr plus u plus anti, then kar plus u plus anti kur plus u plus anti, then we have
kur plus v plus anti and now 8.3.24 comes in and applies and converts this 'n' into anusvara
kurvamti and 8.4.58 comes in and substitutes 'n' in place of this anusvara and we get the form
kurvanti.

Now, looking at this form, one wonders why 8.4.2 does not apply over here. So, here is an
explanation in kur v anti, in this stage 8.4.2 to 8.3.24 can apply; but 8.3.24 gets precedence as it
exists in comparison with 8.4.1, because of 8.2.1 purvatrasiddham. Now, after we apply 8.3.24,
we get this form kurvamti with an anusvara; in this stage 8.4.1 cannot apply, because there is no
'n', there is anusvara. Now, 8.4.58 has the scope of application. So, it applies and we get the form
kurvanti with 'n' as the substitute; at this stage 8.4.1 cannot apply, as the output of 8.4.58 cannot
be the input for 8.4.1, because of the adhikara purvatrasiddham. This is how the word kurvanti
which is an exception is derived, no retroflex.

Similarly, Safijjaya uvaca one would say why not do the sandhi of 'a and u' and we can make it
safijayovaca, no that is not possible safijayovaca is wrong; why, because Safijaya uvaca and this
su gets deleted. So, first of all this s changed to ru, ru is changed to y by 8.3.17 and y is deleted by
8.3.19. Now, after this 8.3.19 gets applied, 6.1.87 cannot apply; as the output of 8.3.19 is non-
existent for 6.1.87 and hence you cannot convert this string into safijayovaca. If you convert it, it
is wrong; because of this particular arrangement of rules treating such exceptions.

N

ow, adhikara in 8.3, there is one adhikara murdhanyah, which governs this section 8.3.55 up to
119 and the sitra is adesapratyayayoh; which means s which is not at the end of pada and which
comes immediately after in and ku and which is part of a suffix or a substitution is substituted by



a retroflex namely s. So, here is the case bhavisyati sya is a suffix, which comes immediately after
i over here. So, it changes to s. So, we get the form bhavisyati.

And finally, the adhikara in 8.4 rasabhyam no nah, this goes up to 39; what this means is n which
comes immediately after r and s is substituted by n, if both the substituent and the conditions are
in the same pada. Here is an example ytisan plus as 2/3, which converts this ytisan into ytsn 'a’
gets deleted and now this n comes immediately after s, so this n becomes n, we get the form ytisnah
as a result of the application of this rule and then there are several rules which affect this particular
operation. These are the adhikaras, this is a panoramic view of the adhikaras in the Astadhyayf; I
hope it serves the purpose of getting the vyutpatti.

Now, before we close, let us have the mangalacarana; an important mangalacarana in the tradition,
which salutes Panini, "yen dhauta girah pumsarn vimalaih $abdavaribhih, tamascajfianajar
bhinnarh tasmai paninaye namah" and I repeat, "yen dhauta girah purmsarh vimalaih $abdavaribhih,

And we before we close, here are the 5 sttras today we shall recite the 5 siitras from two padas 8.1
and 8.2. Here are the 5 siitras from 8.1. They are sarvasya dve, tasya param amreditam, anudattar
ca, nityavipsayoh and parervarjane. | repeat, sarvasya dve, tasya param amreditam, anudattarh ca,
nityavipsayoh and parervarjane.

Similarly, the 5 sitra at the beginning of 8.2 are these pirvatrasiddham, nalopah
supsvarasarjiiasubvidhisu Krti, na mu ne, udattasvaritayoryanah svarito'nudattasya and ekadesa
udattena udattah. I repeat, purvatrasiddham, nalopah supsvarasamjnasubvidhisu krti, na mu ne,
udattasvaritayoryanah svarito'nudattasya and ekadesa udattena udattah.

Thank you for your attention.



